This chapter is concerned with two main topics: The first part provides a comparison of the four proofs for the existence of the ālayavijñāna found in Vasubandhu's Pañcaskandhaka and Sthiramati's Pañcaskandhakavibhāṣā with the eight proofs included in the "Proof Portion"1 of the Yogācārabhūmi and the six proofs of the Mahāyānasaṃgraha. The second part deals with the concept of manas, trying to trace its development from early Buddhism to the Yogācāra theory of kliṣṭamanas.
1.
Actual perception (pravṛttivijñāna) reappears after a person has risen from unconscious states as for instance the equipoise of cessation (nirodhasamāpatti). 2. Actual perceptions appear in different modes (prakāra) depending on different kinds of object conditions (ālambanapratyaya). 3. Actual perception reappears after it has been interrupted by sleep (middha) or a swoon (mūrchā).
* I would like to thank Ralf Kramer, Constanze Pabst von Ohain, Alexander von Rospatt, Lambert Schmithausen, and Robert Sharf for offering very helpful comments and corrections to previous drafts of this chapter. I am also grateful for the support received from the German Research Foundation (DFG), which enabled me to complete this article. 1 The name "Proof Portion" for this part of the Yogācārabhūmi was introduced in Schmithausen, 1987 : 299, note 226. 2 A detailed study of the four proofs is included in Kramer, 2014b: 316-319. 4 . Without the ālayavijñāna an individual could not (a) arise in and (b) be liberated from saṃsāra, because, on the one hand, the process of rebirth would not be possible and, on the other, the contaminations (kleśa) could not be removed.
These four arguments presented in the Pañcaskandhaka(vibhāṣā) appear considerably different from the eight proofs provided in the "Proof Portion" of the Yogācārabhūmi and in the Abhidharmasamuccayabhāṣya (which includes an identical listing):3
